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of meaning, "The Lord is my shepherd;" and 
reciprocally the Lord can say, and say of us, 
** I am the good Shepherd, and My sheep know 
My voice, and follow Me." It is our duty — 
accepting the teaching of this statement — to 
acknowledge the Lord ; to turn a willing ear to 
the Word in which He addresses us ; and then 
to follow Him by applying it in all the acts of 
our daily life. 
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"3 sball not Mant. 
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'' ^m-'^^ SHALL not want." Why shall we 



not want? On what grounds 
,,.^. can we make, this confident 



/.Hi. "- avowal? Because THE LORU 

^':; * is my Shepherd. "The Lord is my 

shepherd — rl shall not want." This 

then, is the cause, and this is the consequence. 

Most of us are unable to reach that state of 

implicit trust in our Divine Father in which we 

can feel that we shall never want. For it is 

not merely a statement of the lips, it is still 

more, a confession of the heart and of the life. 

Though we repeat a hundred times a day the 

statement, " I shall not want, because the Lord 
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is my keeper," if we do not acknowledge it to 
be true, not on the intellectual side of our being 
only, but in the affectional part of it as 
well ; if it does not go to the very root of our 
natures arid permeate our whole soul, — it is 
no true, no thorough expression of faith in the 
Goodness which is all good, the Mercy which 
is all merciful, and the Power which is omni- 
potence. 

" I shall not want " is not merely an expression 
of individual trust ; it belongs to humanity. It 
is meant to utter the feelings of all the sons of 
men. For, as God is the creator of all "in 
heaven above and on the earth beneath," so it 
is meant that all should acknowledge Him to be 
their shepherd, and say with heart-felt belief, " I 
therefore shall not want." 

But if the affirmation of trust rests on the 
feeling of trust, the feeling of trust is based 
largely on experience. And few there are who 
cannot, in looking at their past lives, feel with 
the certainty of conviction, that in many of the 
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incidents which have befallen them they have 
been wonderfully guided for the best. Provi- 
dence is only seen in the past, " in tlie hinder 
parts ;" but from those things which we can sec, 
and from first principles, we learn to trust it in 
all things, and to acknowledge deeply, and say 
adoringly, " The Lord is my shepherd ; I shall 
not want." 

" I shall not want ! " What are those things 
which we shall not lack ? How must we com- 
plete the sentence ? Does it need completion ? 
WQuld not any addition limit the limitless, and 
narrow the acknowledgment from a universal 
form, to one of our mere personal necessities ? 
As it stands, it is the grandest expression of 
trust that a finite creature can accord to his 
Heavenly Father : " I shall not want." But 
may we not express our wants - in our daily 
prayers? Yes, certainly; but only in that 
broad and comprehensive manner in which the 
Lord has Himself, through His penman the 
Psalmist, expressed it for us. " We shall not 
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want," for everything shall be supplied. And 
yet we must not imagine that all who live in 
affluence around us are examples of this Divine, 
and at the same time most human statement. 
We must look at it with eyes illuminated by 
the light of heaven, and remembering that 
man is, above all, a spiritual being. When we 
do so, we shall find that this cry of confidence, 
" I shall not want," is true to its fullest extent." 

In an orderly state our soul " crieth out for 
the living God :" it is not content without eat- 
ing of His Divine body, and drinking of His 
Divine blood? without appropriating, accord- 
ing to our capacity for receiving them, of the 
goodness and the truth which constitute His 
presence in us. Our longings for whatever is in 
order can be, and therefore shall be, satisfied. 
We should not wish for more, and Omni- 
potence can give no less. 

But what is the application of these words to 
this world ? Do they apply to the wants of 
our body as of our soul ? Assuredly ; so far as 
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the gratification of the former does not interfere 
with the well-being of the latter. But when, as 
to our souls, we can truly say, in perfect trust 
and confidence, "I shall not want," our wants 
with respect to this world will not be unreason- 
able; nay, we shall rather be contented with 
less for ourselves, in order that more may be 
devoted to the service of the Lord's Church. 

We may expect, with every confidence, to 
make the best of both worlds ; to have the 
Lord's care extended from the inmost to the 
outermost of our wants, from heaven to earth. 
But when of the soul's wants it can be said, " I 
shall not want," the temporal wants will assume 
their real proportion and consequence ; and 
that is, in relation to the spiritual, of the very 
smallest — in fact, mainly to serve as a ground 
and basis and ultimation of the spiritual. 

Of the earthly, as of the heavenly, we can 
therefore hope to receive whatever is best; 
though that will be the gratification of our 
natural necessities only in conjunction with, 
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and in subordination to, our spiritual wants. 
We may not have our natural wants gratified 
by having a house and furniture, clothing and 
pleasures, better and greater than hineteen- 
twentieths of our fello>r-iT>en. To desire that 
would argue a natural want not conjoined with 
a spiritual one. When our spiritual wants 
control the lower, the lower shall be completely 
satisfied, and the natural also, so far as is 
requisite for our spiritual well-being. A wise 
and good arrangement it is; it is part of the 
laws of the univ^:'se itself which Jehovah has 
made, and is strikingly set forth in the Divine 
injunction : " Seek ye first the kingdom of Ciod, 
and His righteousness ; and all these things 
shall be added unto you." 



III. 

**tyc maftetb me to lie bown In 
©reen pastures/' 
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hi^'^'f, OTHING could show a tenderer 

mi 










Y^ care and more effective protection 
'^>^7^^^\:Wl than the words, " He maketh me 
vi?7^ ^^ ^^^ down in green pastures." 

f The mind's eye can see the scene. 
The flock brought to a rich pasturage 
of tender and juicy herbage, lying down in 
complete contentment, every object in view 
a perfect picture of tranquillity, peace and 
rest 

But it is said, " He maketh me." This, 
however, implies no compulsion. There is no 
coercion to be feared from the Lord or His 
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angels. Freedom is essential to men, and the 
Good Shepherd does not drive, but always leads 
His flock. He precedes His sheep from pasture 
to pasture, and they willingly follow. 

But though the Lord does not coerce any 
one, He brings all influences to bear upon them 
compatible with their freedom, in order to lead 
them and keep them from evil ; and the only 
way in which we can keep ourselves from the 
evil is by following the Lord's voice as it 
addresses us in His Divine Word, and in His 
Divine Word opened. If we obey, He will 
lead us thereby to pastures of immortal green. 

The influences proceeding from the Lord are 
all for good, if we will only allow them to have 
free play in us and for our behalf. " He maketh 
me " is therefore perfectly correct. We could 
not make anything of ourselves. It is He who 
does everything ; and we co-operate chiefly in 
a passive rather than an active way. We do 
so by withstanding the leading of our own- pro- 
prium, whether intellectual or voluntary, and by 
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letting the Good Shepherd lead us whither He 
will. 

But it adds, " He maketh me to lie down." 
Of all attitudes which we assume in the course 
of life, reclining is the one which expresses tran- 
quillity, peace, and security most conspicuously. 
It is the attitude assumed for rest and sleep, 
and the one best calculated to bring them. 
The flock which assumes, and which feels so 
secure that it can assume this attitude, knows 
nothing of danger, dreads no attack, fears no 
disturbance. On the contrary, it can avail itself 
not only of the peace and security which it feels 
by lying down ; it can do more, it can also feed 
on the "pastures of tender herb." 

An affrighted flock is never found lying down 
in its pasturage, and neither is it to be found 
grazing. Only in peace and rest do we feel 
inclined to add to our spiritual stores. The 
pasture of tender herb consists in spiritual 
scientifics, in the knowledge of truths and goods, 
which we find in the Holy Word and in the 
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Writings of our Church. This is a rich and 
fertile pasture to which the Lord desires to lead 
us in order to browse daily ; for only therefrom 
can we obtain that food which will keep us in 
spiritual health and strength. 

This is a pasturage not far off; but though 
near us naturally, it may be spiritually distant, 
and is so if we feel disinclined to avail ourselves 
of it. It is not enough to know of this pastur- 
age ; it must be eaten, it must be eaten dai'fy, 
in order to provide us with the spiritual benefit 
we need. It is curious to note that we should 
know so little of our spiritual needs, when 
respecting our bodies we know so much, and 
are generally so solicitous to maintain their well- 
being. 

The natural pasturage is not likely to be for- 
gotten, but the spiritual pasturage is one which 
must be revealed, and which has — according to 
the needs of mankind — been revealed from time 
to time. It is a pasturage to which the Lord 
alone can lead His people. And the fresh 



in 6reen paeturee. 



»» 



15 



pasture of tender herb to which the Lord desires 
to lead the members of His New Church, we 
shall find to be inexhaustible ; we cannot indi- 
vidually or collectively exhaust it, for it is not 
conditiorfed by time and space, and in it — for 
us and for all — the " tender herb " shall spring 
eternally. 

Hither the Lord would lead us; here He 
would surround us with feelings of peace and 
security ; and here He would build us up with 
the food of angels, in order that we may join 
their angel-bands in the world beyond the 
grave. 
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our wants and states. These are here described 
as "pastures of tender herb," and "waters of 
rest. " 

But mark still the words, " He leadeth me." 
If true respecting us now, they need never cease 
to be true. They are intended to be true now 
and always. But what does this involve ? Can 
we follow the Lord now ? Can we continue to 
follow Him year after year, without getting 
nearer to Him? No, we cannot. To follow 
Him in this sense means to become more like 
Him in nature, to be spiritually nearer Him. 
To follow Him, to continue to follow Him, is 
to become more interior, and therefore less 
exterior ; to value truth and good as heavenly 
possessions more and more ; and broad acres, 
fortune, and all else, as merely useful earthly 
counters to promote the higher ends of ourselves 
and others. 

But whilst the Lord, when He leads us, can- 
not lead us wrong, but ever leads us to what is 
best and fittest for us, let us see whither He 
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Himself says He will lead us. This is to " the 
waters of rest." The Lord, as the Divine Truth, 
is called " the living water." Living water is 
generally accounted moving water, and nothing 
is more comforting and restful to the tired and 
exhausted frame than the peaceful murmur of 
the stream which comes from the mountains. 
It is essentially restful. Unquestionably the 
waters of rest are also living waters. 

The Lord, we know, has many names, because 
He has many qualities, and because He stands 
in many attitudes towards His children. And, 
let me ask, what aspect of Him can be more 
beautiful, nay, what aspect can be more natural 
than that He, the Prince of Peace, should desire 
to lead his flock to the waters of rest ? The 
waters to which the Lord especially designs to 
lead us are the heavenly truths which are the 
internal sense of His Divine Word. They are 
the waters of rest, and the quality which they 
possess they can impart to us. They can give 
rest and peace within the souFs own borders. 



"l)e rcstoretb ms Soul." 

VERY fresh statement in this Psalm 

refers to the Lord's work, and to 

that work for each of His finite 

children. He does everything for 

s ; He alone can do everything that 

is required by us. We may will the 

Lord to act in us and for us, but v:e are not 

the agents ; He alone is. We may also, on the 

other hand, will that the Lord shall not act in 

us and for us : and then, though the life and 

the power are siill in us, they are no longer 

the Lord's ; they are no longer beneficent for 

good, no longer blessings ; they, on the 

contrary, express our own quality, which. 
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when not at one with the Lord's is opposed 
to His nature, and an agent of destruction and 
evil. 

The Lord's work for man has so many aspects, 
that every fresh statement throughout Holy Writ 
illustrates a fresh feature of the Divine character, 
or a new function which He performs for man. 
The present sentence, " He restoreth my soul,'' 
shows the result, the consequence of the previous 
work. "He maketh me to lie down in green 
pastures ; He leadeth me to the waters of rest," 
are the causes which produce and lead up to 
the condition described in the words, "He 
restoreth my soul." There are two ways in 
which the body undergoes restoration; and these 
ways may, from the analogy between natural and 
spiritual processes, serve to throw light upon a 
consideration of the words, " He restoreth my 
souiy These are by food and by sleep. 

Though we are ourselves responsible for taking 
the food, the wonderful process of making it 
ours is the Lord's only. Though we dispose 
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ourselves to sleep, it is the Lord who sends it ; 
and when it has enshrouded us, it is He who, 
while we lie in that semblance of death, restores 
our exhausted brain, our wearied members, and 
our tired mind to freshness and vigour. 

Such also is the case with our spiritual bodies, 
our souls. We may be instructed in spiritual 
matters, we may feed in pastures of tender herb, 
and be led to the waters of rest ; but it is the 
Lord who enables us to benefit by these. We 
can follow Him, and can be willing and obedient ; 
but the remainder of the work in us is His. In 
like manner, we dispose ourselves to sleep, but 
when it falls upon us, it is the Lord who restores 
us. We are the spenders of our energy, both 
natural and spiritual ; thie Lord is the restorer, 
the repairer, both of the body and the souL 
But to enable Him to do so for us, we require 
to observe the laws of natural and spiritual 
health. We have but to do this in order to 
open the channel by which the Divine influences 
can reach us in order to bring back our vigour. 
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Sleep is one of the most inscrutable of the 
Lord's gifts to His creatures. But it is a state 
in which the Lord accomplishes much for our 
souls as well as our bodies. " He giveth to 
His beloved in sleep," is true. The rest which 
sleep corresponds to is necessary as a consolida- 
tion of our past spiritual achievements. Sleep 
prepares us for labour, as, on the other hand, 
labour prepares us for sleep. Each state is 
proper, though neither would or could be per- 
manent by itself; and both are necessary to 
progression. Each to the steadfast looker to the 
Lord may be a help. In each (and that sums 
it all up), the Lord may be with us. 

But to benefit by food, to gather strength 
from sleep, we must have fasted, we must 
have laboured. In labouring we generally 
fast, that is, we generally apply the truths 
we know, the principles we have adopted. 
And in pursuing a course of life according to 
the Lord's truth, as it is still true that in every 
step we take we must choose between life and 
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death, between good and evil, the process is 

exhausting. Therefore whatever our choice, we 

must confirm it, and this is done in the sleep of 

the soul, from which it awakes to fresh activities 

of good or evil according to its choice — awakes 

spiritually more confirmed in the life it has 

adopted, whether that prepares for use and 

happiness, or for abuse and misery. 

May we all be restored by the Lord as to 

our souls ! May we all see the necessity of 

submitting ourselves to Him, of following Him 

whither He doth lead ! To do so will enable 
Him to restore our souls, and to keep them 

alive to life eternal. 



VI. 

"l>e lea&etb me in tbe patbs of 
IRfQbteousness/' 
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■ ^^'■-.>^^ ROM these words we again learn 

;< • that whatever tendeth to good, it 

is the Lord's work. In these 

words we again confess that He 

leadeth us only when we willingly 

follow Him. And, again, that each of 

us, as indicated by the use of the word me^ " He 

leadeth me," is the subject of His Divine mercy 

and under His Fatherly care. 

But in what paths doth He lead us ? In the 
paths of righteousness. We have no roads in 
any of our cities so named. What then are 
they ? Where are they ? And whither do they 
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lead? We have streets from one part of our 
cities and towns to other parts of them. We 
have roads between town and town, and city 
and city. We have walking and driving roads 
and also iron roads. And these are all of a 
most useful description. But we have not any 
natural paths which lead to spiritual conditions. 
And why? Because to lead to spiritual states 
or places we must follow spiritual paths ; and 
when we follow the Lord and His directions, 
He will lead us in " paths of righteousness." 

Well has life been compared to a pilgrimage 
or journey, along which we toil, according to 
our various aims, in this direction or that, 
upwards or downwards, outwards or inwards, 
heavenwards or hellwards, as we may ourselves 
have chosen. Many young men set out upon 
*'the road to ruin,'' and reach its precipi':ous 
end at no distant period. Many follow the 
path of glory, and find it always ahead, never 
attained. The road to fortune tempts many to 
enter on its fascinating way ; and along it they 
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course, findings its iron-bound and brazen-bound 
walls on either side prevent their turning off or 
turning back. Others follow the road of plea- 
sure, but find that only Dead Sea apples instead 
of refreshing fruits grow along its borders. 
Others follow the road to happiness although it 
does not bear that name. It bears various 
. names, in fact, during its long course — the first 
part into which we generally turn being called 
" the path of duty ;" but it is really one of the 
paths of righteousness in which the I^ord de- 
sires to lead us. 

What then is righteousness, that we should 
follow in its paths? The Divine Word answers 
this question. It consists in the observance of 
all the commandments of the Lord our God 
which He hath commanded us (Deut. vi. 25). 
Righteousness is a spiritual equivalent of right- 
ness and straightness in the natural world. 
It is the reverse of crooked and devious. It is 
** the single eye " in its action in life's way. It 
is the result of having heavenly principle, and 
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not self-interest to guide us. This is the right- 
eousness in whose paths the Lord desires to 
lead us. He does so because " The righteous 
Lord loveth righteousness" (Ps. xi. 7). He 
desires to do so because He desires to bless us, 
and " Blessed is he that doeth righteousness at 
all times" (Ps. cvi. 3); because "He that 
worketh righteousness shall never be moved" 
(Ps. XV. 2). The Lord indeed is the only 
righteousness (A, J^, 86), and it is in following 
and in fearing Him that the Sun of Righteous- 
ness can arise upon us with healing in its wings 
(Mai iv. 2). " All the paths of Jehovah," we 
are told, " are mercy and truth " (Ps. xxv. 4). 
Let us then say to each other, " We will walk 
in His paths " (Isa. ii. 3). 
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HROUGHOUT the Divine Word 

' ^5 this phrase, with slight variations, 

v'.V-Jfe ') repeatedly occurs. It must, then, 

( ' ;Y have a more definite meaning than 

..V * is generally attached to it, and than the 

literal words . convey. What is that 
meaning? 

Words are employed for the sake of the 
ideas which they express; and names for 
the sake of the qualities, and to express the 
qualities, of the persons or things they are 
connected with. 

Names ought to bring vividly before us the 
qualities of the things named ; and unless they 
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do so they fail in their only use. Our names 
of persons are often arbitrary, that is, unless 
you know the persons, their names do not bring 
the quality of those who bear them before 
you. On the other hand, typical names are 
the most expressive adjectives we can use; 
for when those qualities we call abstract become 
concrete in men and women, they become 
realizable to an extent before unknown. Thus 
to call a man a John Howard is much more 
forcible than to say he is highly philanthropic. 
To style another a Hampden or a Washington, 
is more expressive than to say he is a pure- 
minded patriot. The names of such men truly 
denote their quality, and are used as synonyms 
for it. 

The name- in old times was generally given 
to a person from some circumstance attending 
birth, or from some characteristic of the person, 
and it also was frequently given by the express 
command of God Himself. 

But if the names of remarkable men become 
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so expressive, what may we expect from the 
name of God ? His very name, we are taught, 
is holy. We pray that it may be hallowed. 
We are commanded not to take it in vain. If 
a man's name expresses his quality, God's names 
will express His. If a man's names are appro- 
priate to express his finite and imperfect nature, 
God's names must be transcendent from the 
infinite and Divine attributes to which they have 
to give expression. And this is so. God's 
name is His Divine quality ; it is His Divine 
Love and Wisdom ; it is His glorified human 
nature with which He ascended and by which 
He is present with man, — present in his- 
thoughts, present in his inmost being. 

" For His name's sake," then, is for the sake 
of His Divine quality. It is for this that the 
Lord does everything; it is from His Divine 
Love by His Divine Wisdom; ^r His names 
sake. It is for the sake of His holy name that 
we also should act. It is from these Divine 
qualities, and for the sake of these, that we 
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should strive in every event of life to think, 
speak, and act. 

God has many names. Why is it not said 
for the sake of His names, but for the sake, of 
His name ? Though he stands in many attitudes 
towards His children ; though He is their Rock, 
their Sun, their Shield ; and though He has a 
hundred other qualities and therefore names, 
there is one name above all others which,, 
because it shows His very essential nature, may 
emphatically be called His name. It is the 
name, the quality of Love : " God is Love." 

But in the present case it is not man's action, 
but the Lord's action, which is referred lo. 
** He restoreth my soul ; He leadeth me in the 
paths of righteousness, /or His name^s sake.'' 
This is the ground of the whole of the Lord's 
action. 

It is from His own Divine quality in Him- 
self; and for the same Divine qualities in a 
finite measure in ourselves. 

It is from the Divine Love, and according to 
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the Divine Wisdom 'in Himself, that He always 
acts : it is for the dissemination and the recep- 
tion of these in human hearts and heads that 
He unceasingly strives. 

It is because all that the Lord does is " for 
His name's sake," that we can trust Him im- 
plicitly. It is perfection; and, acting in 
accordance with the Divine name, the Divine 
quality, as we find it disclosed in the Word and 
the Word opened, we shall give the Divine 
Shepherd scope to do for us all that He is 
desirous to do for all, and all that He has 
expressed in connection with the words we 
are considering, and that has led up to their 
use on the present occasion. 



"^bouflb 3 walfi tbrouflb tbe Waller 
of Sbabe." 

HERE are times when we think and 
feel as if nothing could daunt us : 
we are strong in principle, eager 
for action, and rejoicing in our 
iritual strength. But this represents 
our morning state only. 
As we continue our journey, as we walk on- 
ward, our exuberance of confidence, together 
with our fund of strength, becomes spent. We 
meet with difficulties and discouragements, and 
though we surmount them, it is at the cost of 
our vital enei^. Then we do not always see 
our way clearly; the intellectual eye cannot 
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pierce the twilight of the vale through which we 
are passing; and objects to the tired and 
cautious (if not timid) soul assume a threat- 
ening look. 

Can we not avoid a road of this description, 
and keep on the plain ? We cannot. On the 
spiritual journey we must pass through a 
country of this description. We cannot avoid 
it : and this, like every incident which befalls 
us, is for an eternal reason. 

Truth is spiritual light, and by it we see the 
road we should pursue clearly ; and in following 
it unhesitatingly we only do what others have re- 
peatedly done. What is required from us is to 
follow it believingly in shade as in light, through 
the wild passes and rugged valleys close to 
overshadowing mountains, as through the smiling 
and fertile plains. 

Too many in these less favourable circum- 
stances falter in their good intentions ; their 
energy is exhausted by the frowning circum- 
stances in which they find themselves, and, out 
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of heart, they cease to push onwards and 
upwards. 

Few persevere when the skies are overcast 
and storms threaten, and the whole surroundings 
of the soul are in shade. But those who do 
are referred to in the words, " Though I walk 
through the valley of shade.'* 

That we do have thus to walk we know ; for 
what reason let us try to see plainly. It may 
content us ; nay more, it may in a measure arm 
us to make our passage through this vale of 
shade. 

The reason then is, that we are born natural 
and must become spiritual : and that the place 
of conflict between the natural we desire to do, 
and the spiritual which we have learned we 
should do, is in the valley of shade. If then, 
we would become regenerate, we must go 
through this process — we must pass through 
this valley. It is a terrible place ; no wonder 
so many have failed in heart, and have shrunk 
from attempting to pass it ! Darkness is 
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always terrible, but when augmented by every 
danger of which we can form any imagination, 
it carries despair and dismay into the hearts 
of all who have not a full trust in the Lord's 
words, " Though I walk through the valley of 
shade, I will fear no evil ; for Thou art with me." 
Such have their trials to the full, but they have 
also their consolations. 



"S will fear no EpU, for Ubou art 
wltb me." 

HESE words are used in connection 
with our undergoing temptation, 
and in that connection they are 
weighty. When everything seems 
threaten evil, — when we see nothing 
ei^e around us and close at hand, — 
when the Lord and that truth from Him, which 
could become a flaming sword against the insidi- 
ous ialses which act as the skirmishers of hell, 
seem distant and unconcerned in us and our 
welfare, — when the lamp of Divine Truth, which 
should bum brightly within us, " a candle lighted 
by the I-ord," appears as distant as the distant 
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stars, and even then is frequently veiled from 
sight by black and lowering clouds, — then it is 
hard to realize that any one can say, "I will 
fear no evil, for Thou art with me." 

To be in temptation is really to be let down 
into hell : it is to have a portion of our propriuito, 
which is entirely evil, made active and receptive 
of influx from spirits of the same infernal nature. 
This is the vale of dreadful shade through which 
we must pass ; and yet though we must undergo 
temptation as the Lord Himself did, and though 
we may be inclined to say like Him, " Let this 
cup pass from me," yet let us ever add, like His 
human nature in addressing His Divine nature 
within, " Not my will, but Thine, be done." 

The appearance is that the I^ord is far from 
us, that help is far away, that we are alone and 
weak, weaker than we ever thought ourselves to 
be. And yet could we pierce through the 
darkness and survey the situation from above 
and within, we should see the Lord nearer to us 
than ever, his angels ready to comfort and 
I __ — _ 
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succour us when we have, as if by our own 
strength, clung to the higher and spurned the 
lower, when we have striven and been faithful 
to our absent Lord. 

The Lord distant and forgetful? He was 
within us ; it was His strength we used in the 
contest ; we can feel it in us, and now we know 
how great and how irresistible it is. " I will," 
indeed, " fear no evil, for Thou art with me." 

Yet nevertheless let us remember that it is 
difficult in the valley of shade to realize this 
nearness, and consequently to fear no evil. 
I^t us invite His presence. Can we do so? 
Yes. 

The Lord is represented as standing at every 
human door and knocking, His entrance depend- 
ing upon our opening unto Him. We may 
also admit Him more or less interiorly into our 
spiritual dwelling-place. 

Most men open their outer chamber to Him, 
and admit Him there. This is not where the 
man himself lives, or his family ; he merely goes 
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there when he wants to consult some of the 
volumes it contains treating on subjects he has 
no very special interest in. It is a reference 
room only, and, while it is exceedingly con- 
venient, it is no mark of honour to receive 
any one there. In fact, from thp heterogeneous 
collection of things in it, it would seem also to 
answer the purpose of a lumber-room as well. 

Another room more interior, and fitted with 
inner and outer windows, wide, capacious, and 
well-lighted, is where the man is most frequently 
found. Here he converses with those he admits 
as valued friends. This is the chamber into 
which we should invite the Lord ; we shoiild do 
so daily. And we invite the Lord best to enter 
into our inner chamber by going to Him, by 
reverently listening to the voice of His Divine 
Word, and " meditating on it day and night." 

When the Lord is thus brought near to us. 
He can be invited, and ought to be invited, into 
our inmost chamber, in order to sup with us 
and we with him. He loves us ; but when we 



42 



** 3 will feat no iBvil 



»t 



invite Him into our inmost room, we show that 
we love Him, and then we become reciprocally 
conjoined with Him. 

When the Lord has merely reached the outer 
chamber of our souls we have no sense of His 
presence in temptation ; when He has obtained 
admittance to the inner, we can hold on to His 
truth, and act according to it, though it does 
seem to be far off and feeble; but when He has 
entered our inmost sanctuary, we feel that He 
is very near ; that He is powerful — our help in 
the time of trouble. We feel indeed that 
troubles in His presence assume their proper- 
aspect and real proportions ; and that we can 
say under the most trying circumstances, " I will 
fear no evil, for Thou art with me." 



X. 
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-^^ F they were not emblematical, we 

\4.'A should seem to have a curious 

source of comfort indicated in the 

^ 7.^ ^ words : " Thy rod and Thy staff 

^ they comfort me." It is to be noted 

also that it is not our own rod and staff 

which are to do so, but the Lord's. What then 

do these terms refer to, and what is the nature 

of the comfort they can give ? 

With the staff we are the more familiar. It 
is an assistance in walking, especially to the 
aged and the feeble. It is also an occasional 
weapon of defence or of attack. It is an exten- 
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sion, we may term it, of the arm, which, as we 
know, is the emblem of power, and the means 
by which the thoughts of our understandings 
give expression to the affections of our wills. 
Being a prolongation or continuation of the 
hand, it has the same meaning ; it signifies the 
Divine Truth as to power. 

The rod is a statelier implement. The 
sceptre is another form of it. It was by his rod 
that Moses wrought the plagues in Egypt, parted 
the Red Sea, brought the water out of the xock 
of flint, and caused Joshua to prevail over the 
Amalekites. The Angel of the Lord wrought 
a like wonder when he touched the rock with 
the end of his rod, and fire issued forth. The 
rod of Aaron, which blossomed and produced 
almonds, also represented truth from the good 
of love, bringing forth the good of love. We 
also read of a rod of iron by which the man- 
child, the doctrinal teaching of the New 
Jerusalem, shall rule all nations. Iron is 
natural truth, and the rod of iron by which the 
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Church shall rule is the ultimation of its Divine 
Truth, and its extension into natural things, so 
that they shall serve it, as it is intended that the 
lower should always serve the higher. 

But the power of Divine Truth is that by 
which we resist and defend ourselves from evils 
and falsities. To comfort is to protect. The 
child that is consoled is protected. The uses 
of truth are manifold; and one of these is 
protection, which in a hundred different ways 
truth exerts for us. Water which cleanses is 
truth which protects from spiritual defilement ; 
the clothes we wear are truths, which protect us 
from the varying influx from hell ; the sword of 
the soldier is truth which protects him from his 
enemy ; and, as we have seen, the rod which 
appertains to his office is the protection of the 
magistrate ; and the staff, which is required by 
his infirmities, is the protection of the aged 
man. 

" They comfort me." Yes, indeed. But we 
must not overlook the fact that to do so -they 
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must be the Lord*s. It is He alone who doeth 
great wonders. We may be comforted by the 
power which resides in the rod, the Divine 
Truth spiritual ; but we must not forget that it 
is Divine Truth spiritual, and therefore the 
Lord's. We may rest upon the staff and move 
along amidst many human fhdlties, with halting 
gait it may be, through the weird-like valley. 
Otherwise it may be our lot to have the words 
applied, " How is the staff of strength broken ! " 
This staff to, which we may trust, is Divine 
Truth natural ; which therefore, because Divine, 
is the Lord's as much as any higher truth. 

But only so long as we say of it, " Tky rod 
and Tky staff they comfort me," do we receive 
this comfort ; because only in this acknowledg- 
ment do we make them receptive of influx 
from the Divine, and therefore sources of power 
and progress to ourselves. To the unbeliever 
there is neither spiritual sense nor natural truth 
in God's Divine Word, neither is there for him 
consociation with the angels and conjunction 
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with the Lord from approaching and studying 
it Instead of a rod of power and a staff of 
defence, such find it only a rock of offence, 
upon which they fall and are broken. 

The Lord's rod and staff can help, but then, 
to do so, they must be with us ; we must have 
them and use them ; and what is more, confide 
in them, — confide in them because they are the 
Lord's, and because he has told us they will 
give us power over the plagues of evil, over the 
waters of falsity, and against the most insidious 
of the enemies of our hereditary nature, and 
will defend and protect us at every stage of our 
earthly journey. 

This is the Divine Truth about the Divine 
Truth. Let us try to say, therefore, when we 
find ourselves placed like the Psalmist, "Though 
I walk through the valley of shade, I will fear 
no evil, for Thou art with me ; Thy rod and 
Thy staff they comfort me." 



"Ubott prcpatest a TlaUe before me 
in tbe presence of me Enemies." 

iHE fact so often previously indicated 
both directly and indirectly in this 
Psalm, that we are so weak and 

K'-'Z'Jf feeble, so utterly unable to do 
_ ~ * 'ything for ourselves,and so dependent 
upon the Lord for everything, is again 
referred to in the words, " Thou preparesL" 
And the more we know of spiritual truth, and 
the higher we attain to a state of good by doing 
the truth, the more we shall attain a conviction 
that this is indeed the case — a conviction not 
of the lips but of the whole life ; a conviction 
which provides an empty vessel upturned towards 
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the Divine, and int6 which He can therefore 
pour His blessings ; a conviction that according 
to its depth and extent will be justified by Him, 
from whom conieth all good things for the soul 
and the body. 

Meals are eaten, and feasts are served, it may 
be amid much decoration and with many cere- 
monies, at tables. Whether in the palace of 
the king, or the house of the humblest of his 
subjects, the same mode of serving food and 
drink is found. Tables, however, differ in size 
and in value, and they differ also in the things 
which they bear, and which they invite the 
hungry man to approach and partake of. 

But it is the Lord who prepares a table before 
us. What He provides must be everything we 
could wish for ; it must present everything that is 
desirable, that is wholesome, that He knows to 
be best for us. . What are these ? The Lord 
Himself replies ; He says : " I am the Bread of 
Life : he that cometh to Me shall never hunger, 
and he that believeth on Me shall never thirst." 

D 
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And " Whoso eateth My fl6sh, and drinketh My 
blood hath eternal life." The elements of bread 
and wine used at the Lord's Supper are typical 
of all true nourishment for the soul ; and this 
living bread is the Divine Goodness and Truth 
which proceed from Him. The table to which 
we should go to find it is the letter of the Divine 
Word ; in it and within it we have the souPs 
food which will ensure to us eternal life. 

The Word in its letter and its spirit is ever 
the same — ^an. inexhaustible fountain of wisdom 
to all in heaven and on earth. But it will 
differ, in each of us according to our capa- 
city and our reception. Therefore the table the 
Lord provides is determined to a large extent 
by ourselves. Everything we want will be sup- 
plied. It is supplied daily to the angels of 
heaven ; daily also to the souls of men on earth. 
But what we want is not necessarily what we 
have made a matter of expression in wprds. It is 
what our whole nature needs; and what it wants 
it may be said to express a desire tq have ; it 
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may not be in words, but words are not needed 
by the Omniscient; He recognises the true 

yoice of our being and supplies its demands. 

He does it also under the most adverse cir- 
cumstances, " in the presence of my enernies." 
Our enemies are never far off : for we are as to 
our proprium our own worst etiemy. And the 
jenemies without are only formidable as they 
find comrades within with whom to sympathize 
in our own hereditary or acquired evils and 
falsities. But the Lord can and does spread a 
heavenly table before us even when these are near 
and active. For His doing so is only another 
mode of saying to us, as He said to the Israelites 
of old, " I call heaven and earth to record this 
day against you, that I have set before you life 
and death, blessing and cursing: therefore, 
choose life." 

But though the Lord provides food for our 
spiritual growth and vigour, we must ourselves 
eat of it When we thus partake we do so in 
the presence of those enemies who are exactly 
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the opposite of the good and truth which, by 
the Lord's mercy, we are enjopng. If we 
were to spurn the table of the Lord's providing, 
we should ally ourselves with those enemies. 
But though we cannot banish them entirely from 
us while on earth, we need never fear them so 
long as we trust in the Lord, but may cheerfully 
accept, with humility of heart and thankfulness 
of spirit, the blessings of the Divine table which 
He has prepared for us. 



h- 



xii: 



*' ICbou anofntest mi? t)ea5 witb 



»» 



$^^^?¥?\ HESE words, " Thou wilt make fat 
:'\x my head with oil," have been 
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yrt repeated by . millions living, and 
f" ux- by tens of millions dead, as a 

,<;;-. i^ portion of this most popular because 

most comforting psalm. Yet if these 
people had been required .in the past, or were 
required .now, to explain what was implied in 
these words, the answers given would be various 
and hazy, would convey no clear aad definite 
ideas, but show only that the feelings truly 
followed their general drift, though the under- 
standing . was unable clearly to explain their 
meaning. 
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Thus all would agree that it refers to the 
reception of blessings from the Giver of all 
good ; but as to the nature of those blessings, 
there could be no agreement Jews and 
Christians would look for totally different marks 
of the Divine favour, material and spiritual, as 
a fulfilment of these words-r-riay, would look for 
them as coming also from different somces. For 
the Jew stiir maintains that the' unapproachable 
"Jehovah is my Shepherd," while the Christian 
firmly believes that which Jesus declared 
Himself to be when He said, " I am the good 
Shepherd." Only now, at the Lord's Second 
Coming, when the glory pours forth through the 
parted clouds of the. literal sense, does the 
devout believer in the Lord as He is now 
manifested know that the great invisible I AM 
of the Hebrews is indeed wholly and completely 
the Being who became the Saviour of .men, 
** God manifest in the flesh." 

That the blessings received by men ^will iiot 
all be alike is to be expected ; and they wiH not 



**zrbou anolntcet mu tychb witb ©iU" 55 

necessarily b^ what men wanty but always rather 
what they need. Our wants we are ourselves 
very apt to express from the ground of our 
hereditary nature; our needs the Lord our 
Saviour can gauge with infinite wisdom, and 
supply, as we will. let Him, from the tehderest 
Divine Love and solicitude^ What then comes 
to us as the fulfilling of the Divine and therefore 
eternally true statement, "Thou anointest my 
head with oil," comes truly with our acquiescence, 
and according to our needs; but still administered 
to us, not according to our faltering knowledge 
and misguided wishes, but according to the 
Lord's unerring wisdom and yearning love to 
supply all our getiuine needs. 

Before cohsidering what aire the things indi- 
cated in the words, "Thou anointest my head with 
oil," let us first inquire with whom the 
custom of anointing was generally associated? 
We find it associated with kings, and with 
priests and prophets; with the things of war of 
the onei and the things of worship of the other. 
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with the armour of defence, and the altar of 
service. 

It may perhaps appear strange at first that it 
should be so, but let us remember that the 
Lord is Himself King of kings and the great 
High Priest He has also promised to make 
us "unto our God kings and priests." If 
the Lord, then, is King and Priest, we. also 
in our finite degree may hope — nay, we must 
strive — ^to become kings and priests also. If 
anointing was common to the kings of the earth 
and the priests of the external Church, we also 
may, in the sense in which we have been pro- 
mised to* be made kings and priests, hope to 
be anointed with oil, and that too by the Lord 
Himself; " Thou wilt anoint my head with oil." 

In the present instance, the anointing refers 
to the receptfon from the Lord of a portion of 
the Divine Love. It is by His influx we live, 
and by the reception of it in its unperverted 
and heavenly form that we become blessed. 
When our heads are made fat with oil, we have 
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entered upon the affection of heavenly loves, 
and, like the priest, we ire capable of minister- 
ing of the good things of heaven to our fellow- 
men. We love them ; therefore we love worship, 
or the uMmation of that love. We love them ; 
and therefore we love to act according to them in 
reference to our neighbours. Coming to us 
from heaven as principle, the Lord's influx 
descends from us as kind word and loving deed. 
It dwells in our highest and our centre; it 
must go forth also to our very lowest and most 
trivial acts and words, and reach our very 
circumference. In the words of the Psalmist, 
"It is like the precious ointment upon the 
head, that ran down upon the beard, €ven 
Aaron's beard : that went down to the skirts of 
his garments." 



xin. ' 

"ttye Cup runnetb over." 

HEN it can be said that the Lord 
has anointed our head with oil, 
then we may know as a natural 
consequence that our " cup also 
nneth over." The oil of joy is 
aiways associated with the cup of glad- 
ness. Good ever desires truth, and can only 
be made profitable to us by a conjunction with 
it. Naturally a man is nourished by food and 
drink ; spiritually he is will and understanding, 
and is sustained as to his soul by what is 
appropriate for the maintenance of these ; and 
that is by the reception and appropriation (with 
acknowledgment always that it is the Lord who 
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gives them) of the Divine Goodness, and Truth : 
" Thou anointest my head with oil : my cup 
runneth over." 

"My cup runneth over." What is our cup? 
It is our understandings. They are receptive 
of the wine of spiritual truthi They are recep- 
tive, so far as the Lord can give, and that is to 
their utmost capacity, to overflowing. ' The 
Lord's gifts are exactly adjusted to oiir vessel ; 
they keep us fiill. In every case we may be sure 
that, could we receive more, more would reach 
us. Our cup is always full, but it also over- 
flows. How can we know this ? By providing 
a bigger vessel for the reception of His gifts. 
Then this, too, will be filled and kept fiill, and 
this, too, will overflow. 

The cup here is .used for the contents of the 
cup, as' the contaihant is invariably of the 
quality of its contents. Here, then, it stands 
for the winei And all we can ever do is to 
provide— ^and even that can be done only with 
the Lord's assistance — a vessel for the reception 
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of His truth. The truth then will come to us ; 
it will fill our vessels. We are then able to 
use it ourselves, and to impart it to others ; 
but still it is not ours. We cannot make it, 
we cannot even discover it ; but when it is 
given by the Lord, we can recognise it to be 
His, and use it as His most precious gift to 
His children on earth. We use it by seeking 
to know it, by studpng to understand it, and 
by endeavouring with painstaking effort to 
apply it in our daily life and conduct. 

When the will and understanding are used 
according to true order, when they are fed with 
the spiritually life-giving bread and water which 
come down from heaven, we enter into a state 
of blessedness. For all true and lasting happi- 
ness, all satisfying delight, come from the 
exercise of our faculties of freedom and ration- 
ality, of our will and understanding; and our 
capacity for happiness and delight is exactly 
measurable by the quality and quantity of the 
heavenly gifts which these are able to receive. 
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Let us, then, remembering that our cup 
runneth over, endeavour always to enlarge our 
capacity for receiving the Lord's truth. This 
is best effected, not by barren study, but by 
the sincere endeavour to apply what we already 
know and acknowledge to be from Him. 
When we do so we become more able to b!ess 
others, and therefore to be blessed. And then, 
also, at each step onwards we shall realize the 
truth of the Divine words, " Thou anointest my 
head with oil : my cup runneth over.'* 



"Surely (3oo&nes9 and tUcvce sball 
follow me." 

ERTAINTY may be predicated of 

all things which are according to 

Divine order. The Lord's gifts 

to us are sure and certain, when 

: are prepared to receive them. 

There is no variableness, no shadow of ' 

turning, with God. His willingness to bless. 

His infinite capacity to bless, are ever the same. 

We, however, are intended to become like the 

Lord, And we do become like Him when we 

receive and act according to the Divine Truth of 

His Holy Word. He is the firm Rock, on which 

we ought to build our house in order to withstand 



all assailing forces, whether these come from 
infernal influx, from intellectual subtleties, from 
a fierce storm of evil passions, from lack of firm 
ground principles, or whatever other cause it 
may be. 

When we sincerely try to act according to the 
truth we know ; when we thus try to look to 
the Lord, and to approach Him, He also draws 
near to us ; He enters our hearts with His 
Divine Goodness ; He illumines our understand- 
ings .with His truth; and receiving these, we 
admit Him, for they constitute -Him. 

In Scripture . we read more * frequently of 
" mercy and tnith," of " mercy and judgment," 
than of " goodness and mercy." When associ- 
ated with truth, mercy more directly refers to 
love in action ; but in the present instance it is 
truth associated with love acting. Truth when 
associated with goodness is ever merciful and 
tender, never severe and harsh. A father is 
frequently irierciful, because he- acts, from loye ; 
and, if also at the same time according to truth. 
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his actions are truly merciful ; and, like the 
Lord Himself, he is endeavouring in all he does 
to draw his children nearer to him and to that 
Divine Father of whose qualities he is in his 
finite degree giving some expression in his 
dealings with them. 

We receive goodness and mercy when these 
go forth from us in our words and deeds. 
That they go forth from us shows that we have 
received them, and that we shall continue to 
receive them, and ever more abundantly. If 
they are within us, they will go forth firom us. 
But they will also follow us. Like attracts 
what is like. Like is appropriately rewarded 
with what is like. Influx is according to 
efflux, both as to quantity and quality. What, 
too, is within is also around, both here and 
hereafter. 

" Blessed are they who die in the Lord from 
henceforth ; yea, saith the Spirit, that they may 
rest from their labours; and their works do 
follow them." 
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Therefore, inevitably, goodness and mercy 
will follow the good and merciful : for " to the 
merciful," saith the Lord, " I will show myself 
merciful;" but "to the froward, I will show 
myself froward." To arrive at the happy state 
in which goodness and mercy become part of 
us, that is, part of our spiritual being ; and in 
which, therefore, they will follow with us, is the 
end of our life here : it is the work of this life ; 
and being the work of this life, this life being a 
preparation for it, the scaffolding being around 
it here, and the workmen constantly engaged 
in moulding it ever to higher beauty and per- 
fection, we can only hope fully to attain the 
state which these words indicate, and to enjoy 
as something fully completed the blessings 
which they imply, when we pass to the eternal 
mansions. 

Thither goodness and mercy will surely follow 
us ; and there to the full we shall realize them, 
— no longer obscured by things of sense, no 
longer hidden by the dark clouds and pesti- 
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lential vapours arising from our own hereditary 
natures; but in a land of which the Lord 
Himself will be the Sun, and where we 
shall be finite forms of His infinite mercy and 
goodness. 
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^WUr^^^^ is a most expressive phrase. 
^ It conveys more vividly than most 
an idea of care for particulars, 
which is able to produci? in us a 
strong and thorough belief in the Lord's 
oversight in all the events of life. 
Days, as. we know from their perpetual 
recurrence, are distinct and well-defined, though 
small, portions of each one's life. There is no 
life, however long, as also no life, however short, 
to which the Lord's words with respect to His 
Divine *care for us do not apply with equal 
exactness, "Surely goodness and mercy will 
follow me all the days of my life." 

The days of our life make up our earthly 
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record ; and they vary. They have their bright, 
buoyant periods, but also times when languor 
and threatening electric conditions presage a 
storm ; they have their howling winds, their 
driving snowfalls, and their fetters of ice, as 
well as the vernal beauty of the spring, the gay 
blossoms of the summer, and the golden fruits 
of the autumn ; and as these exist without 
in Nature, they also in a manner somewhat 
corresponding exist within each of us. They 
typify and correspond to our changing states. 
We are not ever and always advancing irt th^ 
spiritual life. We have our days; but each 
state is meant, and each state will,^ if we are 

• • - • 

true and trusting, still lead us onward. The 
tide comes in not by one but by countless little 
bounds. After each effort it retires as if ex- 
hausted and beaten. It does not look like a 
conqueror, but on the contrary. The retreat, 
however, is not a consequent of defeat, but for 
the purpose of gathering strength for a fresh 
and a farther advance. 
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Each day that closes over us should serve 
such a purpose for us; each state that ends 
seemingly in darkness and perplexity should be 
bound to another, bringing the light of another 
and a higher state, and with it fresh strength 
also, to cope with our new duties ; for " As thy 
days," we are assured, "so shall thy strength 
be." "^//the days of my life,'* we have the 
Divine assurance that goodness and mercy 
shall follow us. 

Were this goodness and this mercy other 
than the Lord's, confidence could not be so 
unshaken; but the Lord, who is the Omni- 
present, follows us throughout every stage of 
our earthly career closer than our very shadows, 
nay, nearer to ourselves than our own bodies. 
And where the Lord is, goodness and mercy 
cannot be absent; for they do not exist any- 
where, save in Him and from Him. 

But the terms seem limited to all the days 
of our life here, and therefore will close at 
death. We must remember, however, that our 
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life is not limited to this world. It may, 
indeed, seem sufficient to many to be as- 
sured that in the midst of earth's trials and 
discipline, the Lord*s care is over them, and 
that His care is pure goodness and mercy. 
But it is only the shortsightedness of vision 
which arises from worldly wisdom that has thus 
limited the terms to earth. We may rest 
assured that though life begins on earth, it 
does not end here; it is simply transferred, 
when the event called death befalls us, from an 
outer to an inner chamber, from a lower to a 
higher place, where in the sunshine of the 
Ix>rd*s mercy and goodness it will continue to 
live and to flourish for evermore. 



XVI. 



**3 will &well in tbe Douse of tbe 
Xot& for ever/' 

.HIS is the appropriate conclusion of 
the Twenty-Third Psalm, as it 
should be the appropriate con- 
clusion of every good man's life. 
It is the very purpose, indeed, of all 
human life on earth. 
Each of us can, by the Lord's Divine aid, 
accomplish the end which is here indicated, if 
we but say "I will." Human freedom is 
necessary for its attainment ; but when in the 
proper spirit of dependence upon the Most 
High we say ** I will" with the whole powers of 
our nature, that co-operation with the Lord which 
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can bring about all His Divine purposes in our 
creation is able to be, not indeed immediately, 
but ultimately attained. 

To " dwell in the house of the Lord " may 
appear to indicate a fixed condition. If we 
dwell, it would seem that we had attained our 
final state. But " dwell " does not necessarily 
imply a state incapable of change. We dwell 
upon a subject in order to understand it more 
fully, to make it our own more entirely. Our 
eyes linger over — they dwell upon — -a picture 
which pleases us, in order more fully to drink 
in its beauties and its teachings. The orator 
enamoured of his subject dwells upon it forlthe 
benefit of his audience. Any problem that 
either disturbs or interests us is a subject for 
our thoughts to dwell upon. 

Where, then, is " the house of the Lord " in 
which we aspire to dwell for ever ? It is clearly 
heaven. That, however, is something hereafter, 
which must be prepared for here. And heaven, 
as a place hereafter, is prepared for by a 
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heavenly state here. On earth the counterpart 
of heaven is the Church ; so that the holiness of 
heaven is to be .found, ought to be found, in 
the Church on earth. If we seek the Lord's true 
Church while here, the Church which teaches 
the true doctrines of the Divine Word, the 
doctrines revealed from heaven at the Lord's 
Second Coming, — if we seek to understand, to 
love, and to do them, — then shall we dwell 
spiritually within the house of the Lord on 
earth, and, having the heavenly state dwelling 
within us, we shall hereafter, with characters 
built up of principles drawn from heavenly 
doctrines and angelic wisdom, dwell in the 
heaven of angels "for ever." Heaven will 
be around us there, for heaven will be 
within. 

"The house of the Lord" on earth we 
always associate with instruction in spiritual 
things, but instruction which is intended to lead 
to "good of life." Can it be that heaven, the 
house of the Lord above, is also a place of 
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instruction intended for the same purpose ? 
Yes ; but not in the same way. We shall pro- 
gress both in wisdom and goodness to eternity 
— we shall continue to learn ; but the qualities 
of our characters will there go forth freely and 
constantly in blessings to others both there and 
here. To dwell in " the house of the Lord " 
will mean for all therein to preach in every 
word and act which they do ; for every word 
will be the annunciation of a truth, and every 
act will be imbued with good — will be good in 
the life. 

"For ever" are the words used to give 
emphasis and force to the whole series of state- 
ments, to hold and encircle all. They are 
expressive of the meaning, but are not the 
literal form of the Hebrew words, which alone 
contain the spiritual sense. The Hebrew is 
** to length of days." Length is one of the 
dimensions which, because found in everything 
in nature, is in its correspondence a character- 
istic also of every spiritual object. Length 
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corresponds to what is holy, and, coupled with 
" days/' to holiness of state — a result we might 
expect to follow from dwelling in the house of 
the Lord, whether here or hereafter. 

But length applied to time here has also a 
spiritual equivalent, and that equivalent is 
perpetual, eternal. It enforces, therefore, the 
doctrine that the state which we acquire in the 
house of the Lord here will fit us for our 
Father's house above, and that there it will be 
eternal. It is a sweet assurance in its bright 
prospect as here presented to us ; and it need 
have no other for any one, if each will say 
with loyal steadfastness, as the type of the true 
follower of the Good Shepherd does here, " I 
will dwell in the house of the I^ord for ever." 
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